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Technical Notes

It is important to recognize that:

translations and editions of texts are given in the Bibliography;

the names of Indian Buddhist schools of thought are translated into
English in a wish to increase accessibility for non-specialists;

for the names of Indian scholars and systems used in the body of the
text, ch, sh, and sh are used instead of the more usual ¢, s, and s for the
sake of easy pronunciation by non-specialists; however, cch is used
for cch, not chchh. Within parentheses the usual transliteration system
for Sanskrit is used;

transliteration of Tibetan is done in accordance with a system devised
by Turrell Wylie; see “A Standard System of Tibetan Transcription,”
Harvard Journal of Asiatic Studies, 22 (1959): 261-267,

the names of Tibetan authors and orders are given in “essay phonetics”
for the sake of easy pronunciation; the system is aimed at internet
searchability;

titles of added subsections are given in square brackets;

definitions are in bold type.
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term as Disciplinarian at the Tantric College of Lower Lhasa in Hunsur,
India. In October, 2015, he assumed the position of Abbot of Go-mang
College of Dre-pung Monastic University in Mundgod, India. He has
worked with translators of the UMA Institute for Tibetan Studies since
2013. In particular, he provided crucial assistance with filling in the
dialectical moves throughout the text and by responding to questions and
engaging in discussions about the meaning.
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Jam-yang-shay-pa’s
GREAT EXPOSITION
OF THE MIDDLE

On the Object of Negation in the
Consequence School

Decisive Analysis of Chandrakirti’s) “Supplement to
Nagarjuna’s ‘Treatise on the Middle’”: Treasury of
Scripture and Reasoning, Thoroughly Illuminating the
Meaning of the Profound, Entrance for the Fortunate
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In the Tibetan text, the superscripts in brackets with G or L immediately
followed by numbers indicate the page numbers of the two main editions
consulted. G stands for the 2015 Go-mang Lhasa edition, and L stands for
the 2011 TBRC bla brang edition.



2* THE OBJECT OF NEGATION IN THE CONSEQUENCE
SCHOOL

C\ v v v v Rv v“v v vc\
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Tsongkhapa’s Explanation [of (Chandrakirti’s) “Supplement to

(Nagarjuna’s) ‘Treatise on the Middle’”: lllumination of the Thought]
a
says:

giﬁfiuﬂEVNﬁﬂ

If you understand how in this system phenomena are assigned as
only posited through the force of conceptuality, you will easily
understand the apprehension of true existence that apprehends
opposite to this. Hence, this has two parts: indicating how
phenomena are posited through the force of conceptuality and
indicating the apprehension of true existence that apprehends
opposite to this.

Q\qu%m%m‘ 54“1'Vﬂ'“a'ﬁq:'am'q‘a\ﬂ'“'éa'@'
A& g A ik et
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Rpayegeram | RS ke <A R Al g < |

INDICATING HOW PHENOMENA ARE POSITED THROUGH THE FORCE
OF CONCEPTUALITY

r:\:'ﬁ'[%N'g-\am'%n}'ma'ﬁq:'?}wqiq@m'@

The Questions of Upali Siitra says that phenomena are posited
through the force of conceptuality:©

a Jeftrey Hopkins, Tsong-kha-pa’s Final Exposition of Wisdom (Ithaca, NY: Snow Lion
Publications, 2008), 201-213.

b Correcting rtogs pa’i dbang gis ’jog tshul shes na in 2015 Go-mang Lhasa (145b.1-
145b.2) to rtogs pa’i dbang gis bzhags pa tsam gyi ’jog tshul shes na in accordance with
2011 TBRC bla brang (198b.3).

¢ nye bar ’khor gyis zhus pa, upalipariprccha, stanzas 69-70a; Toh. 68, vol. ca (dkon
brtsegs); Python, Vinaya-Viniscaya-Upali-Pariprccha, 59-60: citra manorama sajjita
puspah svarnavimana jalanti manojiiah / tesvapi karaku nast’iha kasci te ’pi ca sthapita
kalpavasena // kalpavasena vikalpitu lokah.
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Here the various mind-pleasing blossoming flowers

And attractive, shining, supreme golden houses

Have no [inherently existent] maker at all.

They are posited through the power of conceptuality.
Through the power of conceptuality the world is imputed.

There are also many other statements that phenomena are only
imputed by conceptuality and are posited through the force of
conceptuality.

évqxvqﬁxv@mrﬁquvqu\q agqmaz:\vﬁquar‘gql.mvéﬁ%‘:] 1 q.la]x@v
AR AT ARR AR AR S| | AR F R VAR SR N ANA AR | | HHF]
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Furthermore, Nagarjuna’s Sixty Stanzas of Reasoning says:*

The perfect Buddha stated that the world

Has the condition of ignorance.

Therefore, how could it not be feasible

That this world is [imputed by] conceptuality?

The meanin% of this statement is explained in Chandrakirti’s
commentary =~ as being that the worlds [that is, beings and
environments] are imputed by conceptuality, not established by
way of their own nature. ~

Rqrarg gy | Rqaa e da sy | R E
<SRNV GNIEN] | SN GRFHART G A | §N 5 N SN
AgE| | IR NA Kay AT R AR B AN TR TSI
N B AN AR A SR R AR B

Moreover, Aryadeva’s Four Hundred says:*

a rigs pa drug cu pa, yuktisastika, stanza 37; Toh. 3825, dbu ma, vol. tsa, 21b.6; Tibetan
edited by Lindtner, Master of Wisdom, 84.

b rigs pa drug cu pa’i 'grel pa, yuktisastikavrtti; Toh. 3864, dbu ma, vol. ya, 23a.2-23a.4;
Scherrer-Schaub, Yuktisastikavrtti, 77.

¢ bstan bcos bzhi brgya pa zhes bya ba’i tshig le'ur byas pa, catuhsSatakasdastrakarika,
stanza VIIL.3; P5246, vol. 95, 136.2.1; Tibetan text and Sanskrit fragments edited by Lang,
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Since desire and so forth

Do not exist without conceptuality,

Who with intelligence would hold

That these are real objects and are [also] conceptual?

q@"""*’“"@:\ %ﬂ'qaﬁnxqfﬁ'&’“}“m\ ‘ ﬁﬂ”“aﬂﬁéﬁ‘ﬁﬁaﬁ
AR ARG IE RS R GGG RN
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Also, Chandrakirti’s Commentary on (Aryadeva’s) “Four
Hundred” says:*

Those which exist only when the conceptuality [imputing
them] exists and do not exist when conceptuality does not
are without question definite as not established by way of
their own nature, like a snake imputed to a coiled rope.

“Real objects” are those established by way of their own nature.
“Conceptual” [means] “produced in dependence upon that
[conceptuality].”

The statement in the commentary that desire and so forth are
[imputed] like the imputation of a snake to a rope is just an
illustration; all other phenomena are also described as posited by
conceptuality like the imputation of a snake to a rope. [The rope’s]
speckled color and mode of coiling are similar to those of a snake,
and when this is perceived in a dim area, the thought arises with
respect to the rope, “This is a snake.” As for the rope, at that time
[when it is imputed to be a snake], the collection and parts of the
rope are not even in the slightest way positable as an illustration
of a snake [that is, positable as a snake]. Therefore, that snake is
only imputed by conceptuality.

%a.qﬁm.q.mm.@:.] %q.].q.aqa.q.ﬁ.qm.ﬁﬁ.qvgﬁvﬁgw gﬂq&ﬁqx.
ﬁﬁq.%a.aa.qaﬁqla1 ﬂT’(’G\i'651!1'RP('Eﬂ'ﬁ'ﬂgﬂ"l\??}"’d'ﬂﬁﬂl\lﬂ&
§m'@R‘R:ﬁ'E'ﬁm'&'gqnxﬁwﬁ ] am'n}g:«l%'w:'ﬁn}'ﬁq%\'x:

afﬁmgqq?_ﬂ 1 %‘ﬂqaa"*”;@‘“%%qa} ] Gﬁ"‘\l’ﬂﬁ?aﬂl\l‘ﬁﬂk\?

Aryadeva’s Catuhsataka, 78: vind kalpanayastitvam ragadinam na vidyat / bhiitarthah
kalpand ceti ko grahisyati buddhiman //. See Sonam Rinchen and Ruth Sonam, Yogic
Deeds of Bodhisattvas, 186.

a byang chub sems dpa’i rnal 'byor spyod pa bzhi brgya pa’i rgya cher ‘grel pa,
bodhisattva-yogacaryacatuhsatakatika, commenting on stanza VIIL.3; P5266, vol. 98,
229.5.3. Cited in Great Treatise, vol. 3, 213.
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In the same way, when the thought “I” arises in dependence upon
the [mental and physical] aggregates, nothing in terms of the
aggregates—neither the collection that is the continuum of the
earlier and later [moments], nor the collection [of the parts] at one
time, nor the parts of those [mental and physical aggregates]—is
even in the slightest way positable as an illustration of that “I”
[that is, positable as “I”’]. This will be explained at length below.

Because of this and because there is not even the slightest
something that:

* s an entity different from the parts of the aggregates or
the whole, and
 is apprehendable as an illustration® of that [“I”]

the “I” is only posited by conceptuality in dependence upon the
aggregates it is not estabhshed by way of its own nature

r:\zqqqri@:qmq;qqm:qgamo\::qqlm:mqﬁzqmg
@f—l@q@ qmqr\qﬁmqsqqq qmqq:r\qasqmﬁaaéq
qraﬁ qﬁqggz YU all:ﬁgm SEN alq qm qasr\ 51 ﬁq < =S
m:qqaszi:ascﬁmmrzqaqﬁmar\qqfsﬁqﬁ’qgngzaq
@:au:\mq:ﬁqgn]qmm:qmq;qqmm@mmé&mq@]x:q
:mgmqaﬁq‘]

This is also said in Nagarjuna’s Precious Garland.®

A being is not earth, not water,
Not fire, not wind, not space,

a gzhir here means mtshan gzhir.

b rgyal po la gtam bya ba rin po che’i phreng ba, rajaparikatharatnavali, stanza 80;
Hopkins, Nagarjuna’s Precious Garland, 104 and corresponding Tibetan text in Part 3.
The Sanskrit is not extant.
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Not consciousness, and not all of them.
What person is there other than these?

N N NN
C’xﬁ'ﬁ""(ﬁ'ﬁﬁ'ﬂ?ﬂﬁ'ﬂ'NN'@:'QW@:N"ﬂ 1 al\l \ Nﬁ & U\I§1 I 5\1 54%
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In that, a “being”® is a person,b sentient being,* “,”% and self.®
“Not earth, not water, not fire, not wind, not space, not
consciousness” refutes positing the parts—which are a sentient
being’s six constituents—as a person, and “not all of them” refutes
positing the collection of the constituents as a person. The last line
[“What person is there other than these?”’] refutes positing
something that is a different entity from the constituents as a
person.
Nevertheless, it is not that persons are not asserted [to exist].
Also, a mind-basis-of-all’ and so forth are not asserted to be a

person. Therefore, in accordance with the commentary by the
commentator [Chandrakirti],® Superiors are also asserted.

NN N ~N =N
RN TR S S R S EE E S REaT ] A RS S A S
AN IR AR R SRR R RR AR A EEH
P‘N'N'ulﬁ'qq'qx'@}\]'NNN'G%'@'{QNN'\S}TQT%'P‘N'ﬁ:'] Qagalﬁ@l\]
2N ~ N

RN % N QR W QR FA) |/ AREI L QM| & BN RSN AN
E’ﬁ'&% Q'L' :'L '@':jﬁ :JE ﬂ\enﬂj j‘a RN A
3R rj s 'UL\' j&'\:\rﬁﬂ:\r J’jq}é\mjwﬂ:‘% QLIN qlﬁjw
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When the system of positing persons through conceptuality is

understood in this way, the system of positing all other phenomena
through conceptuality is also similar to that. The King of

a skyes bu, purusa.
b gang zag, pudgala.
c
sems can, sattva.
d
nga, aham.
¢ bdag, atman.

kun gzhi rnam par shes pa, alayavijiiana.
g

‘grel pa mdzad pas bkral pa ltar. 1 presume this to refer to Chandrakirti’s Commentary

on (Aryadeva’s) “Four Hundred Stanzas on the Yogic Deeds of Bodhisattvas” and most
likely not to Ajitamitra’s commentary on Nagarjuna’s Precious Garland.
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Meditative Stabilizations Sitra says:"

Just as you know [how to generate] discrimination [taking
to mind the delineation of the mode of subsistence] of
a self,

Apply this mentally to all [phenomena].

and the Verse Summary of the Perfection of Wisdom also says:b

Understand all sentient beings as like the self,
Understand all phenomena as like all sentient beings.

and Nagarjuna’s Precious Garland clearly says:*

Just as because of being [only imputed in dependence
upon] an aggregation of the six constituents

A being is not [established as their/her own] reality,

So because of being [imputed in dependence upon] an
aggregation

Each of the constituents also is not [established as its own]
reality.

R T R NG YN @ N | SR ey e S5 PR
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a ting nge ’dzin rgyal po’i mdo, samadhirdjasitra, XI1.7; Toh. 127, mdo sde, vol. da,
44a.2; cited in Prasannapada, in commentary to stanza IV.9; Toh. 3860, dbu ma, vol. ’a,
43b.1-43b.2; La Vallée Poussin, Milamadhyamakakarikas (Madhyamikasitras) de
Nagarjuna avec la Prasannapada, 128.11: yatha jiiata taya ‘tmasamjiia tathaiva sarvatra
pesita buddhih /.

b Stanza 1.26ab; Sanskrit and Tibetan in Yuyama, Samcaya-gathd, 15 and 161: yatha
atmanam tatha prajanati sarva-sattvan yatha sarva-sattva tatha janati sarva-dharman /.
English translation in Conze, Perfection of Wisdom in Eight Thousand Lines, 12.

¢ Stanza 81; Hopkins, Nagarjuna’s Precious Garland, 105, and corresponding Tibetan text
in Part 3. The Sanskrit is not extant. The bracketed material is from Ngag-wang-pal-dan’s
Annotations for (Jam-yang-shay-pa’s) “Great Exposition of Tenets” (dbu, 67b.4-67b.8,;
Hopkins, Maps of the Profound, 888).
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The meaning of the first line [that is, “because a being is an
aggregation of the six constituents”] is “because a being is
imputed in dependence upon an aggregation of the six
constituents.”® The meaning of the third and fourth lines is that
because there is no occurrence of [a phenomenon] devoid of parts
and a whole, each of the constituents is also imputed in
dependence upon an aggregation of its own many parts and,
therefore, is not established as [its own] reality—that is to say, is
not established by way of its own nature.
N Y N
ﬁ]:qﬁgﬁafﬁaa“l@ma’“’\iﬂqﬁmq“qﬁﬁﬁmqﬁﬂmqq
R'\N' v v v v v v C\' v vav '5'6 v v v v v
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Furthermore, with regard to whatever is imputed in
dependence upon an aggregation of parts, the parts or the whole
are not suitable to be posited as an illustration of it [that is, as
something that is it], and anything that is a different entity from
those two also could not be an illustration of it either.

E\'u]:'aaﬂm"’\5‘\1'q"”'q%a'\'aiwq‘ﬁq]wqaai'3“ a'ﬂN'Z:\:'ﬁv6§'§'
E@'ﬂﬁ?@iﬂ}'@'&'ﬁgaq %'U@N'mmfﬁ'a'ﬁﬁ'qw:'l}\a'ﬂﬁ??f
-

Although the mere factor of how a pot and so forth are posited by
conceptuality is similar to the imputation of a rope as a snake,
nevertheless whether those two—a pot, and so forth, and a rope-
snake—exist or do not exist, are able or unable to perform
functions, and so forth are not at all similar because they are in all
ways not similar in terms of:

* whether or not the designations of those two must be
made

*  whether or not making those designations is invalidated
[by conventional valid cognition]

and so forth.

 If the person were the composite or aggregation of the mental and physical aggregates or
even if it were designated fo the composite or aggregation of the mental and physical
aggregates, that composite would be the person. Rather, the person is designated in
dependence upon the mental and physical aggregates.



Tsong-kha-pa’s lllumination of the Thought 23

S’&.q.m.ﬁﬂm.q.a&N.gq.].qm.q@ﬂ.@q‘m.@.a.a.sa.aﬂ 1 aq.].q.m.gm.
Q'qﬁﬂ“""'ﬁz'qﬁ'q' q@:]\q& ﬂ“%mmﬁgaﬂ“aé‘“ﬂ% &
IS N N M AT AN
g N A | AN SR Y A

ST RAN SRR R AGRNNA BT E] |

The feasibility of [an object’s] respective functionality within
the context of being posited by conceptuality is an uncommon
mode of commentary by Buddhapalita, Shantideva, and this
master [Chandrakirti] from among the commentators on the words
and meaning [of the works] of the two—the father, the Superior
[Nagarjuna], and their spiritual son [Aryadeva]. Just this is also
the final difficult point in the view of the Middle Way.
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This being the case, Nagarjuna’s Precious Garland says that
even name-only does not exist ultimately and that nothing exists
except for only being posited in conventional terms through the

force of nominal conventions and, accordingly, [phenomena]
abide as mere nominal imputations:®

Because the phenomena of forms are only names,”

% Stanzas 99-100; Hopkins, Nagarjuna’s Precious Garland, 108, and corresponding
Tibetan text in Part 3. Sanskrit of stanza 99 in Hahn, Nagarjuna’s Ratnavali, 38 (the
Sanskrit of stanza 100 is not extant): ripasyabhavamatratvad akasam namamatrakam /
bhuttair vind kuto rispam namamatrakam apy atah //.

b gzugs kyi dngos po ming tsam phyir. Chandrakirti’s citation of this in their Prasannapada
has a different reading, ‘“because of being just the non-existence of form”
(rapasyabhavamatratvad ). This reading is not reflected in any of the Tibetan texts, either
of the Ratnavali or of the Prasannapada (Tibetan Cultural Printing Press, 346.6) or in their
commentaries. Though both readings make sense, I am following the Tibetan because it
was checked against three Sanskrit editions, reflected also in Gyal-tshab’s commentary
(25.9).

“Only name” means “only nominally existent,” the word “only” eliminating that
phenomena are established by way of their own character. In Ge-lug-pa scholastic literature
it is said that “only name” does not mean “merely sounds” even though names are sounds,
since otherwise the only phenomena that would exist would be sounds.

()
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[Uncompounded] space too is only a name.

Without the elements how could forms exist?

Therefore, even name-only-ness does not [inherently]
exist.”

Feelings, discriminations, compositional factors,
And consciousnesses are to be considered

As like the elements and the self.

Hence the six constituents? are selfless.

and:®

Except for being a convention designated,
What world exists in fact [that is, ultimately]
Which would be “is” or “is not”?
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If you understand those [points] well, you will understand well:

* that all phenomena must be posited dependently,

* that because they are just dependently imputed and
dependently produced, they are not established by way of
their own nature and do not have a self-powered entity,

a Ngag-wang-pal-dan (Annotations, dbu, 67a.1) recasts this stanza as:

Because the phenomena of forms [which have the obstructiveness of which space
is the absence] are only names, space also is just a name [and does not exist
inherently. If someone said that forms exist inherently, then] when the elements
do not exist [inherently], how could form exist [inherently]? Therefore, even
name-only-ness does not exist [inherently because that which possesses a name
does not exist inherently].

b . . . .
The constituents are earth, water, fire, wind, space, and consciousness, which are the
basis in dependence upon which a person is imputed.

¢ 114bed.
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not being posited through the force of conventions which
are other [than themselves], and
+ that no matter what phenomenon is posited as existing, it
ias posited in the context of not seiking the object imputed.
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INDICATING THE APPREHENSION OF TRUE EXISTENCE THAT
APPREHENDS OPPOSITE TO THIS
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The apprehension of existence not posited only through the force
of nominal conventions, which was described above, is the innate
apprehension of true establishment, ultimate establishment, and
establishment as [the object’s own] reality and the innate
apprehension of existing by way of [the object’s] own nature,
existing by way of [the object’s] own character, and existing
inherently. The conceived object apprehended by that

[consciousness] is the hypothetical measure of true
[establishment].
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The need to know the two modes of the ultimate in the
qualification of the object of negation with [the term] “ultimately”
is also the same here [in the Consequence School as in the

Autonomy School]. However, although the Middle Way

Autonomists assert that the three (true, ultimate, and real

establishment) do not occur in objects of knowledge, they assert

that the three (establishment by way of [the object’s] own nature,
establishment by way of [the object’s] own character, and inherent
establishment) exist in conventional terms; this is seen to be a very

skillful means for leading those—who are temporarily unable to
easily realize the very subtle suchness—toward [realizing] it.
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In this way, just that inherent existence® that is an entity of
phenomena not contingent upon, or not posited through the force
of, another—a  subjective  terminological  conceptual
consciousness—is called the self that is the object of negation. The
nonexistence of just this with a person as the substratum is said to
be a selflessness of persons, and the nonexistence of it with a
phenomenon such as an eye or ear [as the substratum] is said to be
a selflessness of phenomena; thereby, it is implicitly understood
that the apprehensions of this inherent existence as existing in
persons and in phenomena are the apprehensions of the two selves
[of persons and of other phenomena]
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It is as Chandrakirti’s Commentary on (Aryadeva’s) “Four
Hundred” says:b

Concerning that, “self” is inherent existence, an entity of
things that does not rely on [being posited by] others [that
is, conceptuality]. The nonexistence of that [inherent

a rang bzhin, svabhava.

b P5266, vol. 98, 103.4.4, chapter 12. This is quoted in Tsong-kha-pa’s Ocean of
Reasoning, Explanation of (Nagarjuna’s) “Treatise on the Middle,” P6153, vol. 156,
66.1.4. Brackets are from Four Interwoven Annotations, vol. 2, 439.6. Cited in Great
Treatise, vol. 3, 213. For the Sanskrit see Khangkar and Yorihito, 181 note 39.
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existence] is selflessness. Through the divisions of [its
substrata,] phenomena and persons, it is understood as
twofold, “selflessness of phenomena and selflessness of
persons.”

Also, just this [Chandrakirti’s Supplement to (Nagarjuna’s)
“Treatise on the Middle”] speaks of the two selflessnesses as
divided not by way of the object negated but by way of the
subjects that are the substrata [of selflessness—persons and other
phenomena], * “Through a division of persons and [other]
phenomena, it is said to be of two aspects.”
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With respect to the innate view of the transitory collection that
is a consciousness apprehending [an inherently existent] self, in
the root text [Chandrakirti’s Supplement to (Nagarjuna'’s)
“Treatise on the Miafafle”]b it is refuted that the object of
observation is the [mental and physical] aggregates, and in the

commentary® [Chandrakirti] says that the dependently imputed
self is the object of observation.4 Therefore, the mere “I”” or mere

2 Stanza VI.179b; Toh. 3861, dbu ma, vol. ’a, 213a.6; La Vallée Poussin,
Madhyamakavatara, 301.20.

b See stanzas VI.124cd-128; Toh. 3861, dbu ma, vol. ’a, 210b.1-210b.3; La Vallée
Poussin, Madhyamakavatara, 242.171f, La Vallée Poussin, “Introduction au traité du
milieu,” Muséon 12 (1911): 289.

¢ P5263, vol. 98, 141.1.2; Toh. 3862, dbu ma, vol. ’a, 292b.3-292b.4; La Vallée Poussin,
Madhyamakavatara, 234.13; La Vallée Poussin, “Introduction au traité du milieu,”
Muséon 12 (1911): 283.

d Commenting on stanza VI.120, Chandrakirti says:
The object of observation of [a consciousness viewing the transitory collection
as an inherently existent self] is the [nominally existent] self. For, that which

apprehends an [inherently existent] “I” has as its object [an inherently existent]
self.

Bracketed material is from Tsong-kha-pa’s /llumination, P6143, vol. 154, 82.2.8.
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person, which is the object of observation generating the mere
thought “I,” is to be taken as the object of observation.

B AR AT IR TN AHAN AR QRA] RN AT RN AN =
| AR S R R SRR AR
%5\1'RI'GN'@\QTE'QQ'E\NU]N"41(-1':'55\1'E\:'] Q'l:'ﬂﬂ'l'@&'@ﬂ'm'ﬁ&lql\l'

ARG |
With respect to the subjective aspect [of a consciousness
misapprehending the inherent existence of “I”’], Chandrakirti’s

Autocommentary on the “Supplement to (Nagarjuna’s) ‘Treatise
on the Middle’” says:*

Having imputed that a self—which is [actually]
nonexistent—exists, a [consciousness] apprehending “I”
manifestly adheres to just this as true.

Hence, it apprehends the “I” to be truly established.
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Moreover, Chandrakirti’s Autocommentary says:b

With respect to this, the view of the transitory collection
is an afflicted intelligence engaged in such thoughts of
[inherently existent] “I”” and “mine.”

Accordingly, the object of observation of an innate view of the
transitory collection must naturally generate an awareness
thinking “I”’; therefore, the innate apprehension of persons—who
are of a different continuum [from your own continuum]—as
established by way of their own character is an innate
apprehension of a self of persons but not an innate view of the
transitory collection [as an inherently existent “I”’].

a Commenting on stanza 1.3; Toh. 3862, dbu ma, vol. 'a, 223a.4; La Vallée Poussin,
Madhyamakavatara, 9.12-9.13; La Vallée Poussin, “Introduction au traité du milieu,”
Muséon 8 (1907): 258.

b Commenting on stanza VI1.120; Toh. 3862, dbu ma, vol. 'a, 292a.7-292b.1; La Vallée
Poussin, Madhyamakavatara, 234.1-234.2; La Vallée Poussin, “Introduction au traité du
milieu,” Muséon 12 (1911): 282.
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[In the citation, just above, from Chandrakirti] “engaged in
such thoughts of ‘I’ and ‘mine’” does not indicate that mere “I”
and mere “mine” are the objects of the subjective aspect of the
mode of apprehension;? rather, it indicates that [a view of the
transitory collection] has the aspect of apprehending those two to
be established by way of their own character.

The object of observation of an innate view of the transitory
collection apprehending [inherently existent] “mine” is just the
“mine”; it should not be held that one’s own eyes, and so forth,
are the objects of observation. The subjective aspect is, upon
observing that object of observation, to conceive the “mine” to be
established lzz/ way of its own character.
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Objection: In Chandrakirti’s Autocommentary on “This is

mine,”” he says, “Thinking, ‘This is mine,” one adheres to all
aspects of things other than the object of the apprehension of an

& dzin stangs kyi rnam pa’i yul.
® This is the last line of stanza 1.3:

Homage to that compassion for transmigrating beings
Powerless like a bucket traveling in a well

Through initially adhering to a self, “I,”

And then generating attachment for things, “This is mine.”

See Hopkins, Compassion in Tibetan Buddhism, 116. Toh. 3861, dbu ma, vol. ‘a, 201b.3-
201b.4; La Vallée Poussin, Madhyamakavatara, 9.7-9.10; La Vallée Poussin,
“Introduction au traité du milieu,” Muséon 8 (1907): 258.
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[inherently existent] ‘I’.” [Given your explanation above that the
object of observation of a false view of the transitory collection as
inherently existent “mine” is not eyes, and so forth, but the “mine”
itself,] how do you take [Chandrakirti’s] explanation that upon
observing a base such as eyes and so forth, adherence to it
thinking, “This is mine,” is an apprehension of [inherently
existent] “mine”?

Answer: This refers to adherence to the “mine” as truly
established upon perceiving eyes and so forth as “mine”; it does
not indicate that illustrations of “mine”—eyes and so forth—are
the objects of observation. For, if that were not the case, the two—
the view of the transitory collection and the apprehension of a self
of phenomena—would not be mutually exclusive [whereas they
are].?
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The objects of observation of an innate apprehension of a self
of phenomena are the form aggregate, and so on, and eyes, ears,
and so on, in your own and others’ continuums, as well as the
environment that is not included in the [personal] continuum. Its

subjective aspect is as explained before [to apprehend these to be
established by way | of their own character]
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In this way, the apprehension of the two selves [of persons and
other phenomena] is the ignorance binding one in cyclic existence.

X
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? For extended discussion of what “mine” in this context means, see Hopkins, Maps of the
Profound, 865-875.
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Nagarjuna’s Seventy Stanzas on Emptiness says:"

That [consciousness] which conceptualizes things
produced

From causes and conditions to be real [that is, to be
established by way of their own nature]

Was said by the Teacher to be ignorance.

From it the twelve links arise.

This says that the apprehension that a thing, which is a
phenomenon [other than a person], is established as [its own]
reality is the ignorance that is the root of cyclic existence. Since
the ignorance that is the apprehension of a self of persons arises
from the apprehension of a self of phenomena, the twelve [links
of dependent-arising] are described as arising from it.
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In order to overcome this ignorance, you must see that
[phenomena] are empty of how they are apprehended by it, and
you must see that self [that is, inherent existence] apprehended in

this way does not exist. Nagarjuna’s Seventy Stanzas on Emptiness
b
says:

If through seeing reality one knows well

That things are empty [of inherent existence], the
ignorance [mistaking inherent existence] does not
arise.

That is the cessation of ignorance,

a stong pa nyid bdun cu pa’i tshig le 'ur byas pa, sunyatdsaptatikarika, stanzas 64-65; Toh.
3827, dbu ma, vol. tsa, 26b.3-26b.4; Tibetan text edited by Lindtner, Master of Wisdom,
114; Tibetan text, English translation, and contemporary commentary in Komito, Seventy
Stanzas, 175-176. Brackets are from Four Interwoven Annotations, vol. 2, 426.5. Cited in
Great Treatise, vol. 3, 209.

b Stanza 65; Toh. 3827, dbu ma, vol. tsa, 26b.3-26b.4; Lindtner, Master of Wisdom, 114;

Komito, Seventy Stanzas, 176. Brackets are from Four Interwoven Annotations, vol. 2,
426.5. Cited in Great Treatise, vol. 3, 209.
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Whereby the twelve links [of the dependent-arising of
cyclic existence] cease.

and Nagarjuna’s Praise of the Element of Attributes also says:®

As long as “self” and “mine” are apprehended,
So long is there [false] imputation of the external.
When the two types of selflessness are seen,

The seed of cyclic existence ceases.

and:

The doctrine supremely purifying the mind
Is the absence of nature [that is, inherent existence].

and Aryadeva’s Four Hundred moreover says:b

When selflessness [the absence of inherent establishment]
is seen in objects,

[The ignorance that is] the seed of cyclic existence is
ended.

and:®

Therefore, all afflictive emotions are overcome
Through overcoming bewilderment.

When dependent-arising is seen,
Bewilderment does not arise.

Therefore, with all endeavor here [in this text]
I will set forth just discourse on this.4

& chos dbyings bstod pa, dharmadhatustotra; Toh. 1118, bstod tshogs, vol. ka, 66a.3-66a.4
and 64b.5.

b XIV.25cd; Toh. 3846, dbu ma, vol. tsha, 16a.5; Lang, Aryadeva’s CatuhSataka, 134;
Sonam Rinchen and Ruth Sonam, Yogic Deeds of Bodhisattvas, 275. The Sanskrit is not
extant. Brackets are from Four Interwoven Annotations, vol. 2, 755.2. Cited in Great
Treatise, vol. 3, 335.

¢ Stanzas VI.10c-1 1; Toh. 3846, dbu ma, vol. tsha, 7b.2-7b.3; Lang, Aryadeva’s
Catuhsataka, 66; Sonam Rinchen and Ruth Sonam, Yogic Deeds of Bodhisattvas, 156-157.
The Sanskrit is not extant.

The translation of the last two lines is confirmed by Chandrakirti’s commentary, Toh.
3865, vol. ya, 113b.2; Ren-da-wa Shon-nu-lo-dré’s (red mda’ ba gzhon nu blo gros, 1349-
1412) commentary, 172.12-13; and Gyal-tshab Dar-ma-rin-chen’s (rgyal tshab dar ma rin
chen, 1364-1432) commentary, chap. 6, 8.2-8.4.
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Since the bewilderment mentioned [in that stanza] is on the
occasion of identifying the bewilderment that is one of the three
poisons [desire, hatred, and bewilderment], it is afflictive
ignorance. Also, [Aryadeva] states that in order to overcome this
ignorance, one must realize the meaning of profound dependent

arising in which emptiness dawns as the meaning of dependent
arising.
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Furthermore, the commentator® [Chandrakirti] saysb [when
commenting on the line in their Supplement to (Nagarjuna’s)
“Treatise on the Middle’’], “Yogis [seeking release] refute self
[that is to say, inherent establishment],”® that selflessness must be
realized in the manner of eradicating the object of the
apprehension of self [that is, inherent existence]. Therefore,

a ‘grel pa mdzad pas.

b Commenting on VI.120; Toh. 3862, dbu ma, vol. 'a, 292b.4; La Vallée Poussin,
Madhyamakavatara, 234.14; La Vallée Poussin, “Introduction au traité du milieu,”
Muséon 12 (1911): 283.

¢ VL.120d.
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although you merely withdraw the mind here from going there to
its objects without eradicating the object of the apprehension of
self, through this it cannot be posited that you are engaged in
selflessness. The reason is this:

*  When the mind operates on an object, there are three [modes
of apprehension]:

1. apprehending that the object of observation is truly
established

2. apprehending that it is not truly established

3. apprehending it without qualifying it as either of these
two.

* Therefore, although [the object] is not apprehended to be
without true establishment, it is not necessarily apprehended
to be truly established.

* Similarly, although [by merely withdrawing the mind] you are
not engaged in [apprehending] the two selves, you are not
necessarily engaged in the two selflessnesses because there
are limitless [ways of] dwelling in a third category of
awareness.
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Having identified the two apprehensions of self in your own
continuum, you need to settle that the bases with respect to which
you make the mistake [of apprehending the two selves] do not
exist as they are apprehended. Otherwise, refutation and proof that
are directed outward are like searching for a robber on the plain
after he has gone to the woods and hence are not to the point.
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When, in that way, you have identified well the apprehension
of true existence, you will understand that there are many
apprehensions that are not the two apprehensions of self.
Consequently, all wrong ideas of asserting that reasonings
analyzing suchness refute all objects apprehended by
conceptuality will be overcome.

Although there are many [points] stemming from these
[topics] that should be explained, I will not elaborate on them here
as some have already been explained at length elsewhere [in my
Great Exposition of the Stages of the Path to Enlightenment, The
Essence of Eloquence, and Explanation of (Nagarjuna’s)
“Treatise g@ thae Middle’’] aréd some will b;r discusse% beloczv.
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The meaning of this [passage from Tsong-kha-pa’s Explanation [of
(Chandrakirti’s) “Supplement to (Nagarjuna’s) ‘Treatise on the Middle’”:
Hllumination of the Thought] is explicable well because it is explicable well
from the four approaches of:

1. demonstrating that all phenomena are only imputed by conceptuality
to over there,

2. explaining that the opposite of this [that is, existing as only imputation
to over there by conceptuality and as simply-name] is the measure of
true establishment,

3. explaining that all performance of functions is suitable as only
imputed by names and terminology to over there, and

4. identifying the scholars who commented in that way.
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[Demonstrating that all phenomena are only imputed by conceptuality to
over there] exists because with respect to all phenomena ranging from
forms to exalted-knowers-of-all-aspects they exist as simply-name, only

imputed over there but not even a particle exists from the side of the basis
of imputation.
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It follows [that with respect to all phenomena ranging from forms to
exalted-knowers-of-all-aspects they exist as simply-name, only imputed

over there but not even a particle exists from the side of the basis of
imputation] because, except that “person” and “I”” are simply-name and

a Correcting chos thams cad rtog pas btags tsam in 2015 Go-mang Lhasa (145b.2) to chos
thams cad rtog pas phar btags tsam in accordance with 2011 TBRC bla brang (198b.3).

b 2011 TBRC bla brang (198b.5) reads nas,; 2015 Go-mang Lhasa (145b.3) reads sogs.
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only-imputed over there to® the aggregates and constituents that are their
basis of imputation, the mere collection of the bases of imputation, the
continuum [of the bases of imputation], or any of those individually are
not the “person” nor “I.”
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It follows that [except that “person” and “I” are simply-name and only-

imputed over there to® the aggregates and constituents that are their basis
of designation, the mere collection of the bases of imputation, the
continuum [of the bases of imputation], or any of those individually are
not the “person” nor “I”’] because it is like, for example, when having
mistaken a rope on which darkness like a cave has descended and whose
mode of coiling and colors and so forth are similar to a snake, [a person]
thinks that this is a snake, except for being imputed upon this [rope
whose mode of coiling and colors and so forth are similar to a snake]
over there by the name and terminology of “snake,” a snake does not
exist in any factors of the rope.
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? That is, “in dependence upon.”
b That is, “in dependence upon.”
¢ Correcting sbrul gyis in 2015 Go-mang Lhasa (145b.5) to sbrul gyi in accordance with
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For, Nagarjuna’s Precious Garland says:*

Because the phenomena of forms

Are only names, space too is only a name.
Without the elements how could forms exist?
Therefore even name only does not exist.
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and Aryadeva’s Four Hundred says:©

Since desire and so forth

Do not exist without conceptuality,

[Who with intelligence would hold

That these are real objects and are (also) conceptual?]
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2011 TBRC bla brang (199a.1).

4] effrey Hopkins, Nagarjuna’s Precious Garland: Buddhist Advice for Living and
Liberation (Ithaca, NY: Snow Lion Publications, 2007), 108; Nagarjuna, rgyal po la gtam
bya ba rin po che’i phreng ba (rdjaparikatharatnamali), in bstan 'gyur (sde dge), TBRC
W23703.172 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun khang,
1982-1985), 100b.3.

b Correcting bar in 2011 TBRC bla brang (199a.2) to ba las in accordance with 2015 Go-
mang Lhasa (145b.6).

¢ Hopkins, Tsongkhapa’s Final Exposition of Wisdom, 39; Aryadeva, bstan bcos bzhi
brgya pa zhes bya ba’i tshig le 'ur byas pa (catuhsatakasastrakarika), in bstan "gyur (sde
dge), in TBRC W23703.97 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab
partun khang, 1982-1985), 9a.6. I have added the last two lines of the stanza for context.



All Phenomena are Only Imputed by Conceptuality to Over There 39

and Chandrakirti’s Commentary on (Aryadeva’s) “Four Hundred Stanzas
on the Yogic Deeds of Bodhisattvas” says:®

Those which exist only when the conceptuality [apprehending
them] exists and do not exist when conceptuality does not are
without question definite as not established by way of their own
nature, like a snake imputed to a coiled rope.
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and the Meeting of Father and Son Siitra says:b

O Great King, a person, a being, has the six constituents, the six
bases of contact, and the eighteen activities of mind. Based on
what is it said that the person has the six constituents? Great King,
the six constituents are these: the constituent of earth, the
constituent of water, the constituent of fire, the constituent of
wind, the constituent of space, and the constituent of
consciousness. Great King, these are the six constituents. My
saying that a person has the six constituents is based on this. Based
on what is it said that a person has the six bases of contact? Great
King, the six bases of contact are these: the base of contact which
is the eye for seeing forms, the base of contact which is the ear for
hearing sounds, the base of contact which is the nose for smelling
odors, the base of contact which is the tongue for sensing tastes,
the base of contact which is the body for feeling the tangible, and
the base of contact which is the mind for knowing phenomena.
Great King, these are the six bases of contact. My saying that the

? Ibid., 40; Candrakirti, byang chub sems dpa’i rnal "byor spyod pa bzhi brgya pa’i rgya
cher ‘grel pa (bodhisattvayogacaracatuhsatakatika), in bstan ’gyur (sde dge), TBRC
W23703.97 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun khang,
1982-1985), 133a.6-133a.7.

b Jeffrey Hopkins, Meditation on Emptiness (Boston, MA: Wisdom Publications, 1996),
627-631; ‘phags pa yab dang sras mjal ba zhes bya ba theg pa chen pa’i mdo
(pitaputrasamagamanamamahdyanasiitra), in bka’ 'gyur (sde dge), TBRC W22084.42
(Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun khang, 1976-1979),
128a.1-129b.4.
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person has the six bases of contact is based on this.

Great King, based on what is it said that persons have the
eighteen activities of mind? Great King, the eighteen activities of
mind are these. When humans see a form with their eyes, they
experience the form as pleasurable, painful, or neutral. When they
hear a sound with their ears, they experience the sound as
pleasurable, painful, or neutral. When they smell an odor with
their nose, they experience the odor as pleasurable, painful, or
neutral. When they sense a taste with their tongue, they experience
the taste as pleasurable, painful, or neutral. When they feel the
tangible with their body, they experience the tangible as
pleasurable, painful, or neutral. When they realize a phenomenon
with their mind, they experience it as pleasurable, painful, or
neutral. Great King, these six experiences of pleasure, these six
experiences of displeasure, and these six experiences of neutrality
are in brief the eighteen activities of mind. Great King, these
eighteen are activities of mind. Great King, my saying that these
activities are the eighteen activities of mind is based on this.

Great King, the constituent of earth is of two types: internal
and external. Great King, what is the internal constituent? It is,
inside the body, any of the hard and solid aspects, the close,
conjoined with consciousness. Also, what are they? The internal
earth constituent is to be known as hair, mustache, nails, teeth,
impurities, excrement, skin, flesh, veins, sinews, bones, marrow,
heart, liver, lungs, kidneys, spleen, diaphragm, large intestine,
small intestine, bladder, urinary canal, anal canal, anus, brain,
veins of the brain—also, any type of hardness, solidity, and the
close, conjoined with consciousness inside the body.

Great King, what is the external earth constituent? Any type
of hardness, solidity, the non-close, not conjoined with
consciousness is to be known as the external earth constituent.
Great King, when the internal earth constituent arises, it does not
come from anywhere. When it ceases, it does not go anywhere.

Great King, a woman thinks of the internal, ‘I am a woman.’
Having imputed, ‘I am a woman,’ internally, she thinks of the
external with respect to a man, ‘A man.” Having imputed ‘man’ to
the man externally, she becomes desirous and wishes to join with
the external man.

The man also thinks of the internal, ‘I am a man.” Having
imputed, ‘I am a man,’ internally, he thinks of the external with
respect to a woman, ‘A woman.” Having imputed ‘woman’ to the
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woman externally, he becomes desirous and wishes to join with
the external woman. Through desiring to join, they join together.
Through the cause of joining there is the state of the fluid embryo.

Great King, both the imputed and the imputer do not
[inherently] exist. There is no woman in the woman [that is, in the
basis of the imputation “woman”]. There is no man in the man
[that is, in the basis of the imputation “man”]. Though they are
thus nonexistent, wrong thought is generated, but even this
thought does not exist inherently.

Even the joining and the fluid embryo do not exist inherently
as is imagined. How can that which does not exist inherently
become hard?

Great King, having understood thought thus, you should
understand hardness. It is to be understood that whenever hardness
is produced, it does not come from anywhere. Great King, this
body has a time in the end of going to the cemetery. When its
hardness disintegrates and ceases, it does not go east, south, west,
north, up, down, or to the intermediate directions. Great King,
view thus the internal earth constituent.

Great King, there are occasions when the world abides in the
sky as a heavenly mansion of Brahma, consisting of the seven
types of precious substances. O King, when its hardness arises, it
does not come from anywhere. Though it abides as the massive
[mountains], hard and firm, established through the cause of the
diamonds of the Chakravada and Mahachakravada mountains,
when its hardness arises, it does not come from anywhere. Though
it abides as Meru—the King of Mountains—Yugamdhara,
Nimimdhara, Ishadhara, Vajradhara, Khadiraka, Vinataka,
Ashvakarna, Sudarshana, Mahasudarshana, Bare [Mountains],
Gandhamadana, or the Kitadri which are other than those, or
though it abide as the billion world systems including everything,
or though it abide as an earth eighty thousand yojanas in height
and sixty thousand yojanas in width, O King, when its hardness
arises, it does not come from anywhere.

Great King, when this world is destroyed, there is a time when
this great earth is burnt by fire, or destroyed by water, or wrecked
by wind. When it is burned by fire, there will be no smoke, and
there will be no remains of ashes. For instance, when the flame of
a butter or oil lamp burns space, there is no smoke and no remains
of ashes. Just so, when this world system of one billion worlds is
burned by fire, there will be no smoke, and there will be no
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remains of ashes.

Also, when it is destroyed by water, there is no remainder. For
instance, when salt dissolves in water, there is no remainder. Just
so, when this world system of one billion worlds is destroyed by
water, there will be no remains.

When it is wrecked by wind, there will be no remainder. For
instance, when a scattering wind drives about, no little birds are
seen remaining. Just so, when this world system of one billion
worlds is wrecked by wind, there will not be even a little
remainder.

Great King, the arising of the earth constituent is thus empty.
The destruction and arising of the earth constituent are also empty
of inherent existence. Great King, the earth constituent, except for
only being an imputation, should not be viewed as an earth
constituent. Those conventions are not the woman and are not the
man. Thus, O King, with wisdom realize these as they are in
reality.

and also all the rest of the constituents are explained like [the earth
constituent].
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The meaning of this siitra passage also exists because from the beginning
of the passage up through “[Great King, the earth constituent, except for
only being imputed,] should not be viewed as an earth constituent”
explains that [the earth constituent] does not exist aside from only
imputation by names, and “Those conventions are not the woman and are

not the man” explains that the bases of imputation are not the man and not
the woman.
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42011 TBRC bla brang (199a.5) reads min,; 2015 Go-mang Lhasa (146a.1) reads ma yin.
b 2011 TBRC bla brang (199a.5) reads min, 2015 Go-mang Lhasa (146a.2) reads ma yin.
2011 TBRC bla brang (199a.6) reads min,; 2015 Go-mang Lhasa (146a.3) reads ma yin.
d 2011 TBRC bla brang (199a.6) reads min; 2015 Go-mang Lhasa (146a.3) reads ma yin.
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Summarizing its meaning, Nagarjuna’s Precious Garland says:*

If a person is not earth, not water,

Not fire, not wind, not space,

Not consciousness, and not all [of them],

What person is there in what is other than these?!

“Not consciousness” and above [that is, “a person is not earth, not water,
not fire, not wind, not space, not consciousness”] explains that [a person]
is not each of the bases of the imputation [earth, water, fire, wind, and
space]; “not all” explains that [a person] is also not the composite of the
bases of imputation “person” [that is, not the composite of the six
constituents]; “in what is other than these” explains that without relying
on the basis of imputation [a person] does not exist.
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a Adapted from Hopkins, Nagarjuna’s Precious Garland, 104.

b Correcting yan chad kyis gzhi in 2015 Go-mang Lhasa (146a.4) to yan chad kyis gdags
gzhi in accordance with 2011 TBRC bla brang (199b.2).



B* EXPLAINING THAT THE OPPOSITE OF THIS [THAT IS,
EXISTING AS ONLY IMPUTATION TO OVER THERE BY
CONCEPTUALITY AND AS SIMPLY-NAME ] IS THE MEASURE OF
TRUE ESTABLISHMENT
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The opposite of this [that is, existing as only imputation to over there by
conceptuality and as simply-name] is the measure of true establishment
because the nonexistence of all phenomena aside from only imputation by
their respective names and conceptuality over there is their final mode of
subsistence. It follows [that the nonexistence of all phenomena aside from
only imputation by their respective names and conceptuality over there is
their final mode of subsistence] because if one adheres [to a phenomenon]

as not only imputed by names, this becomes apprehension of true existence
due to which adherence [this way] is not reasonable.
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For, the Meeting of Father and Son Sitra says:b

Great King, with regard to phenomena when they are sought one
by one, except for only an imputation, an eye sense-field is not

a Correcting ming rtog pas in 2015 Go-mang Lhasa (146a.5) to ming dang rtog pas in
accordance with 2011 TBRC bla brang (199b.3).

b vab sras mjal ba’i mdo, TBRC W22084.42, 133b.7-134a.1.
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observed.
and also that very [siitra] says:*

If all phenomena are not observed in that way, what are Buddhas?
What are Bodhisattvas? What are the prophesied? Forms are
empty of forms, through to consciousnesses.

and likewise, it says:b

These are convention-only, name-only, terminology-only,
convention-only, expression-only, imputation-only. The wise
should actualize this and not deride it.
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? Ibid., 64a.2-64a.5. Instead of rnam par shes pa’i bar du’o The sttra— phags pa yab
dang  sras  mjal ba zhes bya ba theg pa chen pa’i mdo
(pitaputrasamagamanamamahdyanasiitra), in bka’ "gyur (sde dge), TBRC W22084.42
(Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun khang, 1976-1979),
64a.2-64a.3, reads:

TR PRI G Exammag BunRag 3R A
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b Ibid., 64a.5-64a.6.

¢ Correcting btsal ba tha snyad in 2015 Go-mang Lhasa (146a.7) to btsal na tha snyad in
accordance with 2011 TBRC bla brang (199b.3).

d Correcting gzugs kyi stong in 2015 Go-mang Lhasa (146b.1) to gzugs kyis stong in
accordance with 2011 TBRC bla brang (199b.3).
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 The siitra— ‘phags pa yab dang sras mjal ba zhes bya ba theg pa chen pa’i mdo
(pitaputrasamagamanamamahdyanasiitra), in bka’ "gyur (sde dge), TBRC W22084.42
(Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun khang, 1976-1979),
64a.5, reads mngon par zhen par bya ba’i mi ‘phya’o.

b 2011 TBRC bla brang (199b.6) reads mi ’phya’o,; 2015 Go-mang Lhasa (146b.1) reads
mi cha’o. The sde dge (64a.5), co ne (76a.4), snar thang (177b.4), and dpe bsdur ma
(156.3) read mi cha’o, the Peking edition (73b.3) reads mchi’o.



C* EXPLAINING THAT ALL PERFORMANCE OF FUNCTIONS IS
SUITABLE AS ONLY IMPUTED BY NAMES AND TERMINOLOGY TO
OVER THERE
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All phenomena do not exist aside from being simply-name, existing only

imputedly, like imputing a mottled rope as a snake, or as Shantideva’s
Engaging in the Bodhisattva Deeds says:"

Like an awareness of a human with regard to a stone landmark®
Due to features of an arrangement of shape.

Although there is no difference between [a human imputed in dependence
upon mental and physical aggregates] and a human imputed from a long
distance to a stone landmark, there is a difference with regard to whether
these are suitable or not suitable to perform the functions [of a human]
because those that are such that the respective names are only imputed
over there to the respective bases of imputation of the phenomena are
suitable conventions performing the functions of those phenomena, but
those that are imputed to the two examples, the mottled rope and the stone
landmark, as a snake and as a human are not capable of the functions of a
snake and of a human.
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? IX.84cd.  Shantideva, byang chub sems dpa’i spyod pa la jug pa
(bodhisattvacaryavatara), in bstan gyur (sde dge), TBRC W23703:105 (Delhi, India:
Delhi Karmapae choedhey, Gyalwae sungrab partun khang, 1982-1985), 34a.3.

b A vertical pile of stones.
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It follows [that those that are such that the respective names are only
imputed over there to the respective bases of imputation of the phenomena
are suitable conventions performing the functions of those phenomena, but
those that are imputed to the two examples, the mottled rope and the stone
landmark, as a snake and as a human are not capable of the functions of a
snake and of a human] because without knowing how to posit the valid
establishment of the conventions of action, agent, and so forth, although
one propounded “is not nonexistent,” this is not helpful with regard to
falling into the extreme of annihilation, because the Buddhapalita
Commentary says:*

Why is it so? Expressions of existence and nonexistence are by
the power of view. We see things as nonexistent like horns of a
rabbit. However, in order to thoroughly abandon verbal faults, do
not propound “is not existent and also is not nonexistent.”

This refutes well old [scholars] of Tibet who said that phenomena are not
existent and are also not nonexistent.” Although there are many sources,
they can be understood through the earlier explanation.

a Buddhapalita, dbu ma rtsa ba’i "grel pa buddha pa li ta, in bstan "gyur (sde dge), TBRC
W23703.98 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun khang,
1982-1985), 244a.1-244a.2.

b Tsong-kha-pa in his Medium-Length Exposition of the Stages of the Path to
Enlightenment Practiced by Persons of Three Capacities (Hopkins, Tsongkhapa’s Final
Exposition of Wisdom, 95) says:

Therefore, distinctions:

between the two—that something is not existent (yod pa min pa) and that
something does not exist (med pa) [whereas these actually have the same
meaning], and

between the two—that something is not non-existent (med pa min pa) and that
something exists (vod pa) [whereas these actually have the same meaning]

are reduced to merely being differences in mode of expression. No matter how
much one analyzes how the meanings of both of those appear to the mind, there
is no difference at all; hence, to propound that one falls or does not fall to
extremes through those modes [of expression] is exhausted as fixation on mere
words.
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2011 TBRC bla brang (200a.4) reads min; 2015 Go-mang Lhasa (146b.4) reads ma yin.

b Correcting yang slar in 2015 Go-mang Lhasa (146b.6) to yang sngar in accordance
with 2011 TBRC bla brang (200a.6).



D* IDENTIFYING THE SCHOLARS WHO COMMENTED IN THAT
WAY
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[Identifications of the scholars who commented in that way] exist because
from among the authors of word-commentaries and meaning-
commentaries on the texts of the father Nagarjuna and [his spiritual] son
[Aryadeva], the three—Buddhapalita, Shantideva, and Chandrakirti—
showed, so to speak, the feasibility of the performance of functions within
name-only.
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It follows [that from among the authors of word-commentaries and
meaning-commentaries on the texts of the father Nagarjuna and [his
spiritual] son [Aryadeva], the three—Buddhapalita, Shantideva, and

Chandrakirti—showed, so to speak, the feasibility of the performance of
functions within name-only] because:

* Buddhapalita in dependence upon the Heap of Jewels Siitra, from
stating discerning what is true and false in a debate about an image of
a deity as an example, proved in that way [the feasibility of the
performance of functions within name-only],

+ Shantideva in dependence upon the Meeting of Father and Son Siitra,
from stating a magician’s illusion as an example, proved in that way
[the feasibility of the performance of functions within name-only], and

* the Glorious Chandrakirti, in dependence upon the siitras of the Lesser
Vehicle, with the example of a chariot proved in that way [the
feasibility of the performance of functions within name-only].
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The first [part of the reason which is that Buddhapalita in dependence upon
the Heap of Jewels Siitra, from stating discerning what is true and false in
a debate about an image of a deity as an example, proved in that way (the
feasibility of the performance of functions within name-only)] is
established because although the imputed object is not found when sought,
all actions and agents are suitable [in terms of] whether they are or are not
in worldly name-only, because it is like, for example:

Two persons debate in a temple; one person propounds that the
one holding a wheel is Ishvara and the one holding a trident is
Vishnu; the other says it is the opposite [the one holding a wheel
is Vishnu and the one holding a trident is Ishvara].

A mediator does not say that these two gods [Ishvara and
Vishnu] do not exist in this [temple] and that these [ones holding
a trident and holding a wheel] are paintings; rather, in conformity
with the world, the mediator tells the second [who said that the
one holding a wheel is Vishnu and the one holding a trident is
Ishvara], “You are true,” and the other, the first, who propounded
[that the one holding a wheel is Ishvara and the one holding a
trident is Vishnu], “You are not true.”

a Correcting ‘byed par in 2015 Go-mang Lhasa (146a.5) to ‘byed pa in accordance with
2011 TBRC bla brang (200b.2).

b 2015 Go-mang Lhasa (148a.1) reads sgrub; 2011 TBRC bla brang (200b.2) reads
bsgrubs.



Identifying the Scholars Who Commented in That Way

The Buddhapalita Commentary says:*

In this way, the Supramundane Victor also says, “Whatever is
renowned to the world as existent, I also propound as existent.
Whatever is renowned to the world as nonexistent, I also propound
as nonexistent.” Therefore, it is said that when acting in the
conventions of the world, what is renowned as real in the world
the Supramundane Victor also says is real, and what is renowned
as unreal in the world the Supramundane Victor also says is unreal.

and it says:b

For example, when two villagers went to a city for some matters,
they entered into a temple for the spectacle, and when they began
to look at the paintings, one said, “The one holding a trident in his
hand is Narayana;® the one holding a wheel is Maheshvara.” The
other said, “You misunderstood; the one holding a trident is
Mabheshvara; the one holding a wheel is Narayana.” Debating,
they went to a wanderer [holy man] who was nearby. Having paid
homage, they told him their respective thoughts, and he told one,
“What you said is true,” and told the other, “What you said is not
true.” When he propounded like this, although the wanderer knew
that Maheshvara did not at all exist in this [temple] and Narayana
also did not, but these were paintings dependent on the wall,
through the power of worldly convention he said, “This is true and
that is not true.”

? Buddhapalita, buddha pa li ta, 244b.1-244b.2.

® Ibid., 244b.4-244b.7.

¢ An avatar of Vishnu.

d As Jang-kya (Hopkins, Emptiness Yoga, 368-369) paraphrases this part of the story:

A wandering holy man was nearby. They went up to him, and each spoke his
thought. The wanderer thought, “Being murals on a wall, these are neither
Maheshvara nor Narayana.” Although he knew that, still he did not say, “These
are not gods, but paintings.” Instead, in conformity with the conventions of the
world, he told the two villagers that one of them was right and the other wrong.
Through his speaking thus, the wishes of the two villagers were fulfilled, and the
wanderer also did not incur the fault of telling a lie.

Likewise, although all phenomena do not have objective establishment,
presentations such as, “This is correct, and that is incorrect,” are feasible within
the context of mere nominalities. Although the Supramundane Victor [Buddha]
sees that all phenomena do not truly exist, even he teaches the adopting [of
virtues] and discarding [of non-virtues] using terminology as the world does,
thereby bringing about the welfare of transmigrators.
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32015 Go-mang Lhasa (147a.4) reads gzhan de’i dang po; 2011 TBRC bla brang (200b.5)
reads gzhan dang po.

b Correcting dang po mras pa in 2015 Go-mang Lhasa (147a.4) to dang po des mras pa in
accordance with 2011 TBRC bla brang (200b.5).

¢ In the sde dge edition the three occurrences of jig rten na read jig rten la. The sogs is
filled in from Jam-yang-shay-pa’s grub chen.
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The second [part of the reason which is that Shantideva in dependence
upon the Meeting of Father and Son Sitra, from stating a magician’s
illusion as an example, proved in that way (the feasibility of the
performance of functions within name-only)] is established because
although persons not existing aside from name-only with respect to the six
constituents that are the bases of imputation are similar to [persons of] a

magical illusion, whether the sin of killing exists or does not exist differs
due to killing those two, a magical illusion or a person. It follows [that

42015 Go-mang Lhasa (147a.6) reads zhig; 2011 TBRC bla brang (201a.1) reads shig.
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although persons not existing aside from simply-name with respect to the
six constituents that are the bases of imputation are similar to (persons of)
a magical illusion, whether the sin of killing exists or does not exist differs
due to killing those two, a magical illusion or a person]| because the
distinction that although both of those [a human of a magical creation and
a person] do not exist aside from name-only, there is no sin of [killing] a
human with respect to a human of a magical creation due to its not having
a mind, whereas since a person has a mind, if a person is killed, incurring
the sin of killing exists, because Shantideva’s Engaging in the Bodhisattva
Deeds says:*

In killing a person of a magical illusion and so forth
There is no sin due to its not having a mind.
Toward what possess an illusory-like mind

Merit and sin arise.

and Shantideva’s Compendium of Learnings says:b

Concerning, how although all phenomena are selfless, there is no
contradiction with the relationship between actions and [their]
effects and how although there is no inherent existence, there is
no contradiction with all phenomena as they are being seen are
taught in the Meeting of Father and Son Siitra.

This scripture [the Meeting of Father and Son Sitra] explains that
although a self of persons does not exist, actions, effects, and so forth are
suitable, and that although from their own side phenomena are not at all
established and are not established as perceived, perceived forms and so
forth are established.
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? IX.11. Shantideva, byang chub sems dpa’i spyod pa la ’jug pa, in bstan "gyur (sde dge),
TBRC W23703:105, (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab partun
khang, 1982-1985), 31a.6.

b Shantideva, bslab pa kun las btus pa’i tshig le’u byas pa (Siksasamuccayakarika), in
bstan ‘gyur (sde dge), TBRC W23703:111 (Delhi, India: Delhi Karmapae choedhey,
Gyalwae sungrab partun khang, 1982-1985), 134a.4.
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The third [part of the reason which is that the glorious Chandrakirti, in
dependence upon the siitras of the Lesser Vehicle, with the example of a
chariot proved in that way (the feasibility of the performance of functions
within name-only)] will be explained [later],” and this explanation of such

32015 Go-mang Lhasa (148b.1-148b.2) reads med mod/ ’on kyang; 2011 TBRC bla brang
(201a.3) reads med kyang.

b 2015 Go-mang Lhasa (147b.4) reads bstan to; 2011 TBRC bla brang (201a.6) reads
bstan te.

© This will be explained later in Jam-yang-shay-pa’s treatise in this chapter in connection
with Chandrakirti’s Supplement beginning from VI.1511f. As Jang-kya’s Presentations of
Tenets (Hopkins, Emptiness Yoga, 394-398) says:
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Chandrakirti’s Supplement says that although upon analyzing a chariot in the
seven ways—whether it is one with its own parts, different from them, and so
forth—it is not found, it is permissible for valid cognition to posit, without
invalidation, a chariot imputed in dependence upon the parts of the chariot, and
that likewise the self, the aggregates, and so forth are posited in a similar manner.
The Supplement (V1.151) says:*

A chariot is not asserted to be other than its parts,

Nor non-other. It also does not possess them.

It is not in the parts, nor are the parts in it.

It is not the mere collection [of its parts], nor is it [their] shape. [The self
and the aggregates are] similar.

Objection: When sought thus in these seven ways, a chariot is not found,
and therefore a chariot does not exist. However, this is not feasible, for such
[expressions as] “Bring the chariot!” “Buy a chariot!” and “Prepare the chariot!”
are renowned in the conventions of the world.

Answer: There is no such fallacy. In our system, when a chariot is analyzed
in these seven ways, it is not found, and it is not found either an ultimate truth or
as a conventional truth, but this does not make a chariot nonexistent. For, (1) the
assertion of a chariot is not made upon its being established by the reasoning
analyzing whether it inherently exists or not but is established by only a non-
defective, ordinary, worldly—that is, conventional—consciousness without any
analysis that searches for the object imputed, and (2) moreover, the way in which
[a chariot] is posited is that it is established as only existing imputedly in the
sense of being imputed in dependence upon its parts, wheels and so forth.
Chandrakirti’s Supplement (V1.158) says:#

That [chariot] is not established in these seven ways

Either as [its own] suchness or in the world,

But without analysis it is imputed here

From [the viewpoint of] the world in dependence upon its parts.

Chandrakirti’s Autocommentary on the “Supplement to (Nagarjuna’s) ‘Treatise
on the Middle Way’” clearly speaks of how [phenomena] are established in a
nominal way:

Not only does this position just very clearly establish the imputation of the
convention, chariot, from the viewpoint of what is renowned in the world,
but also these nominalities should be asserted from the viewpoint of worldly
renown without analysis.

The Autonomists and the other lower tenets systems—having seen that if the
collection of parts, etc., were not posited as an illustration of a whole, etc., [no
phenomenon could be posited at all since] there is no whole, etc., which is a
separate entity from those—assert that [something] from within the bases of
imputation is posited as this and that phenomenon. They do not know how to
posit a phenomenon if an object that is imputed as that phenomenon is not found
when sought. Therefore, because they do not accept that chariots and so forth are
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[feasibility of the performance of functions within only being posited by
conceptuality] is the final difficult point of the middle way view because:

+ although an object of negation coarser than only imputation by names
to over there is refuted, since the extreme of permanence is not
blocked, the genuine meaning of the middle way is not found, [and]

* when a meaning-generality of “aside from simply-name, non-
establishment from within the basis of imputation” dawns, if—Ilike the
horns of a rabbit—you do not know how to posit valid establishment,
having fallen to the extreme of annihilation, you do not know the
meaning of the middle way

because Tsong-kha-pa’s Illumination of Thought says:*

mere nominal imputations, they assert that chariots and so forth conventionally
are established by way of their own character.

Although this supreme system does not hold that anything such as the
collection of parts or something within it is an illustration of the whole and so
forth, it is able to present well all actions and agents within the context of mere
nominal imputation of whole, etc. The Foremost Omniscient [Tsong-kha-pa]
advised that since this mode of commenting on the meaning of the scriptures is
the Subduer [Buddha’s] own uncommon thought, those who are discriminating
should train in this system of interpreting Buddha’s thought. It appears that this
way [of positing phenomena within the context of mere nominal imputation] is
a supremely difficult point that was not in the province of mind of many who
were famed as great pandits in the land of the Superiors [India], and except for
the Omniscient Father [Tsong-kha-pa] and his spiritual sons [Gyal-tshab and
Khay-drub] most of the scholars and adepts in snowy Tibet also were unable to
see even a part of this.

This mode of analysis is a profound means of quickly finding the view of
emptiness. Chandrakirti’s Autocommentary on the “Supplement to
(Nagarjuna’s) ‘Treatise on the Middle Way’” says:***

Because these worldly conventionalities do not exist when investigated in
this way but do exist by way of nonanalytical renown, yogis, when they
analyze these in these stages, will penetrate very quickly to the depths of
suchness.

* Poussin’s translation is Muséon, n.s. v.12, p.316. Brackets are from Tsong-kha-pa’s
Hllumination of the Thought, P6143, vol. 154, 90.2.4ff. Chandrakirti’s own commentary is
P5263, vol. 98, 146.4.11t.

# Poussin’s translation is Muséon, n.s., v.12, p.320. Tsong-kha-pa’s Illumination of the
Thought is 216, last line.

** Poussin’s translation is Muséon, n.s., v.12, p.320. Tsong-kha-pa’s Illumination of the
Thought is 216, last line.

**% In commentary prior to VI.160.

a tsong kha pa blo bzang grags pa, dbu ma la ’jug pa’i rnam bshad dgongs pa rab gsal, in
gsung "bum/ tsong kha pa (bkras lhun par rnying / d+ha sar bskyar par brgyab pa), TBRC
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The feasibility of [an object’s] respective functionality within the
context of being posited by conceptuality is an uncommon mode
of commentary by Buddhapalita, Shantideva, and this master
[Chandrakirti] from among the commentators on the words and
meaning [of the works] of the two—the father, the Superior
[Nagarjuna], and his spiritual son [Aryadeva]. The final difficult
point in the view of the Middle Way also is just this.
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W29193.16 (Dharamsala, India: Sherig parkhang, 1997), 87b.1-87b.2. See Hopkins,
Tsongkhapa’s Final Exposition of Wisdom, 205.

a Correcting ming gi in 2015 Go-mang Lhasa (147b.5) to ming gis in accordance with 2011
TBRC bla brang (201b.1).

b Correcting las rigs in 2015 Go-mang Lhasa (147b.5) to las rags in accordance with 2011
TBRC bla brang (201b.2).
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The meaning of “simply-name, existing only imputedly” (ming rkyang
btags yod) exists because “simply-name” (ming rkyang) blocks
establishment from its own side and the extreme of permanence, and
“existing only imputedly” (btags yod) having indicated that since the
object, the convention, is positable, it is unlike the horn of a rabbit, clears
away the extreme of annihilation and the extreme of nonexistence.
Therefore, although whatever is only imputed by names is not necessarily
existent, whatever is simply-name, existing only imputedly is necessarily
existent because the two—existent (yod pa) and this [simply-name,
existing only imputedly (ming rkyang btags yod)] are necessarily mutually
inclusive. It follows [that the two—existent and simply-name, existing
only imputedly—are necessarily mutually inclusive] because the two—
existent (yod pa) and imputedly existent (bfags yod)—are necessarily
mutually inclusive [that is, the two—existent (yod pa) and imputedly
existent (btags yod)—are mutually pervasive].
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If you think, “Well then, since conceptuality does not exist on the Buddha
ground, an exalted-knower-of-all-aspects and so forth would not be
posited by conceptuality,” it follows that this fallacy does not exist because
there are no nameless phenomena, and since terms and conceptuality
engage their objects similarly, all means of positing an exalted-knower-of-
all-aspects do not have to exist on the Buddha ground. It follows [that there
are no nameless phenomena, and since terms and conceptuality engage
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their objects similarly, all means of positing an exalted-knower-of-all-
aspects do not have to exist on the Buddha ground] because although
sentient beings who possess the name of the exalted-knower-of-all-aspects
in [their mental] continuum exist, a sentient being who possesses an
exalted-knower-of-all-aspects does not have to exist.
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Saying [in conclusion]:
gl\l'ﬁw

Through extensive explanation of the Autonomists’ and

Consequentialists’ coarse and subtle objects of negation
The masses of becloudiness polluting the eyes of awareness of
the fortunate
Though not driven away, run away

Into the sphere of reality like the stars at dawn and disappear.
Marvelous!
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42015 Go-mang Lhasa (148a.4) reads bslad; 2011 TBRC bla brang (202a.2) reads slod.
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Wow! Like a rainbow adorning space without obstructing it,

In this magical illusion projecting the supreme of all aspects
without preventing emptiness

A limit to the spectacle does not appear.

All whatsoever aspects are there! Wonderful!!
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The sovereigns of yoga are the Proponents of the Middle Way

Who realize that the two—emptiness, the mode of subsistence
that is the extinguishment of appearance,

And conventionalities, the qualificands® dawning in all sorts of
ways—

Are without coming together and separating like forms and
space.
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These are transitional stanzas [after the section on the objects of negation
in the Autonomy School and the Consequence School].
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? That is, those having the attribute of emptiness.
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